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Block Introduction

The previous block was a general introduction to various approaches to translation and different uses of translation. This block is focused on translation between English and Khasi languages. The first unit Translating Language and Culture (English-Khasi) will introduce Khasi language and culture and some of the important points to be remembered when translation activities are undertaken between English and Khasi. The unit will also illustrate the important role of translation in the development of Khasi language. After reading the second unit Translation and Education (English-Khasi), you will be able to identify the significance of translation in the education sector, with special focus on Meghalaya. Through a number of case illustrations, the unit will show how proficiency in translation is a major help in the teaching-learning process. There are activities in the unit which can also be conducted as part of classroom teaching to experiment with effective classroom communication. The third unit of the block Translation and Toursim in Meghalaya will show how translation and interpretation proficiency can be a major tool for the development of tourism in Meghalaya. There are also activities which will allow you to practice Khasi to English and English to Khasi translation of tourism related materials.     

Unit 4: Translating Language and Culture

Structure

4.0 Objectives

4.1 Introduction

4.2 Translation and development of Khasi language


4.2.1 Contribution of John Roberts and others


4.2.2 Khasi as medium of instruction


4.2.3 Contemporary translation activities in Khasi

4.3 A brief introduction to Khasi culture

4.4 Summary

4.5 Answers to SAQs

4.0 Objectives

After reading the unit, you will be able to:

· identify the link between translation and development of Khasi language;
· describe the role of individual translators in development of Khasi literature; and
· list the important contemporary translations in Khasi literature and translations from Khasi literature.

4.1 Introduction

What do you understand by the term ‘Khasi’? Does it refer to a community, a race, a language or culture? The term Khasi is in fact, a generic term of the entire Khasi tribe which include ‘Khynriam, Pnar, Bhoi, War, Maram and Lyngngam’.  The Khasi tribe is perhaps a unique tribe as it follows the matrilineal system where the children take the surname of the mother and not the father, as is generally the case in other parts of the country. Khasi is also the name used for the language spoken by the population of more than 12 lakhs. The Khasis have their own vibrant culture and way of life which is known as ‘Khasi culture’. 

For the purpose of our discussion we shall limit ourselves to two aspects of the Khasis that is, language and culture. Khasi language belongs to the Austro Asiatic family under the Monkhmer group. As stated earlier, the total number of speakers is more than 12 lakhs and it is spoken in the four districts of Meghalaya, namely, East Khasi Hills, West Khasi Hills, Jaintia Hills and Ri Bhoi districts; it is also spoken in parts of Assam, Mizoram and Bangladesh bordering Meghalaya.

4.2 Translation and development of Khasi language

It is interesting to note that prior to 1812, the Khasi language was only in a spoken form. It was William Carey, Krishna Pal and Alexander B. Lish who began to write the Khasi language using the Bengali script. William Pryse (1855), recorded the following, “The whole of the New Testament, translated by the Serampore Missionaries, and printed at Serampore in 1831”. The works of Carey was continued by Alexander B. Lish who reached Sohra (Cherrapunjee) in 1832. Lish prepared books in Khasi to be used in the three schools founded by him at Sohra, Mawsmai and Mawmluh. The books were written in Khasi using the Bengali script. In 1833, there were 36 students in the three schools and the prominent names were Duwan Rai, Jungkha and Laithat. In 1834, Lish translated some of the Gospel of Matthew into Khasi. The records of William Pryse say, “A small pamphlet, translated by the late Rev. A. B. Lish, and printed at Serampore in 1836. Title-page: ‘Dr. Watts’s First Catechism for Children, translated into Khasee for the use of the Churra Mission Schools.’ It is printed in the Bengali characters.” Thus, it is clear that the Khasi language in the written form began with the translation of the New Testament, a number of religious literatures all in Bengali script. Though the medium of instruction in schools was Khasi yet the script used was Bengali. Krishna Pal also contributed to Khasi literature because after he left Khasi hills he managed to accumulate a number of Khasi folk tales in the Bengali script. However, the Serampore mission closed all missionary activities in the Khasi hills in 1838.

On 22nd June 1841, Thomas Jones and his wife arrived at Saitsohpen, a military headquarter of the British. The Jones were received by Captain Lewin and other British officers based at Saitsohpen. Thomas Jones was a missionary of the Welsh Calvinistic Methodist Mission from Wales. What surprised the Khasis of Sohra was that it did not take long for Thomas Jones to learn the Khasi language. He spoke to them in their language and they in turn requested him to teach them English for they believed that equipped with knowledge of English language their daily bread is assured. Thomas Jones took advantage of the situation and subsequently abandoned the Bengali script  for the Roman scripts which remains in use till today.  This earned him the title of “The Father of the Khasi Alphabet”. At the home front, the attempt was met with opposition; however, Dr. Duff, Jacob Tomlin and other older missionaries supported the idea. Thus by 1842, the Khasi language adopted the Roman script for their written form. The first Khasi alphabet in Roman characters as found from the Lord’s Prayer published in 1842 are, A B C D E NG H I J L M N O P R S T U W Y. However, we also found that the letter é and á are used to get a proper pronunciation for the words like mé and máp. There is also mention about the booklet “Ca Citab nyngcong ban hicai pule ci ctin Cassi” which is thought to be the first primer, however, all efforts to trace this book went in vain. Hence, as it stands today, the first Khasi book in Roman characters is what Pryse mentioned in “An Introduction to the Khasia Language” (1855), “The “Mother Gift,” translated by the late Rev. T. Jones, and printed at Calcutta in 1842. Title-page: - “Ka jingai ka kumi ia la ki koon; lane ka jingkuli nungkong ia ki kun kunna ba la shim na ka ktin oo Bloih. It is printed in the Roman character.” William Pryse also wrote, “The Gospel of Matthew, also translated by Mr. Jones, and printed in Calcutta in 1846: title-page, “Ka Gospel jong u Mathi.” This was printed in the Roman character, at the expense of the Calcutta Auxiliary Bible Society.” Thus it is apparent that Khasi as a written language in Roman characters, also started with translation activity.

Other Welsh missionaries who came to Khasi hills also continued the translation work in the form of hymns and other materials. In 1867 Mrs. William Lewis translated John Bunyan’s, “Pilgrim’s Progress” and published it in Khasi as “Ka Jingïaid U Pilgrim”. While William Lewis devoted his time to translate the New Testament into Khasi and published it in 1855. At the same time William Pryse published “An Introduction to the Khassia Language” in 1855, a book which explains the Khasi language with a glossary of words in English at the end of the book. Hugh Roberts translated a number of hymns into Khasi and published them in a book entitled “Ka Kot Jingrwai” in 1876. He also brought out the first biography in Khasi, “Ka Mary Jones” in 1879. He also published a grammar book that is still in use titled “Khasi Grammar A Grammar of the Sub-Himalyan Language” in 1891.


Self Assessment Question 1

Give two examples of the role of translation in the development of the Khasi language in the 19th century.

· Note: Your answer should be about 100 words. Please write your answer in blank space given below.
· You may check your answer he possible answer given at the end of the unit.

Ans.________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Activity 1: Try to visit your nearby library and look for some of the early translations in Khasi. Try to assess whether the early Khasi were different from contemporary Khasi.

4.3.1 Contribution of John Roberts, Jeebon Roy Mairom and others

Dr. John Roberts, who is considered as “The Father of Khasi Literature” also made a massive contribution to Khasi starting with the translation of the Bible which was completed and published in 1896. He also trancreated Biblical texts to be used as textbooks in school such as “U Abraham”, “U Joseph” which were published in “Khasi Third Reader” (1884) and “U Moses” which was published in “Khasi Fourth Reader” in 1895. He also translated into Khasi “The Vision of Mirza” under the title “Ka Jingithuhpaw u Mirsa”; “Jack and Beanstalk” under the title “U Jak bad u Jintang-bin”. John Roberts also translated some parts of William Shakespeare’s drama “Julius Ceasar” into Khasi under the title “U Julius Kaisar”. John Roberts also revised “Ka Jingïaid U Pilgrim” by Mrs. William Lewis and it was published after his death in 1910. He also had a collection of Khasi words with meanings in English listed at the end of “Khasi Third Reader” and “Khasi Fourth Reader”; he also collected a large number of akin words known in Khasi as “Ktien Kynnoh”. Morkha Joseph a prominent Khasi writer at the time translated a number of christian literature into Khasi which were published in “Ka Ryngkap”.

The Khasis who were non-christians like Jeebon Roy Mairom and his sons Hari Charan Roy Jaitdkhar and Dinonath Roy Jaitdkhar started translating Indian literary texts into Khasi. Jeebon Roy Mairom translated “Ramayana” into Khasi in 1900 under the title “Ka Ramayon”. He also translated “Hit Opodesa I, II, III and IV” and published them under the title “Hit Opodesa” in 1901. Hari Charan Roy did not translate but transcreated the story of Savitri which is found in the Mahabharata into a Khasi drama “Ka Savitri”. Dinonath Roy works such as “U Arbnai”, “U Tipsngi” and “Ka Srommotimai lane ka Hok” which had their origins in Indian literature.

In 1889, the first Khasi newspaper “U Nongkit Khubor” was published and a number of articles were translated from English into Khasi. Later newspapers and monthly magazines such as “U Nongïalam Katholik”, “U Nongphira”, “Ka Pateng Khristan”, “U Nongpynim”, “U ‘Lurshai” and others had a number of writings translated from English into Khasi.

Soso Tham the poet laureate of the Khasis started his translation work with his students when he translated the poem of W. E. Hickson, “Drive the nail aright boy” (Sah beit ïa u prek hep). Soso Tham’s first book was a translation of Aesop’s fables under the title “Ki Phawer u Aesop” published in 1920. Soso Tham translated a number of poems from English into Khasi and one of the prominent one is “John Gilpin”. He also translated Charles Dickens’ “Life of Our Lord” under the title “Ka Jingim U Trai Jong Ngi”.

Self Assessment Question 2

Briefly describe the contributions of John Roberts, Jeebon Roy Mairom and Soso Tham. 

· Note: Your answer should be about 100 words. Please write your answer in blank space given below. 

· You may check your answer with the possible answer given at the end of the unit.

Ans.________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

4.3.2 Khasi as medium of instruction

Now let us see how Khasi became a medium of instruction and a medium of examination till class VI. Although Khasi was used as the medium of instruction it was written down with the help of the Roman script, when students appeared for the upper primary examination they had to write their answers in English. A request to the Sub-inspector of Schools, Jaintia Hills, to allow the Khasi students to present their answers in English in the Upper Primary examination was sent on 8th February 1902. The letter was signed by Hajom Kissor Singh, Soso Tham and Samuel Shalam. The content of the letter is, “Sir, we the undersigned, Headmaster of the two Schools, Jowai M.E. and Shangpung U.P Schools and the Manager of the Unitarian Free School, from which candidates are sent up to the U.P Examination, beg most respectfully to say that our students have suffered much disadvantages from year to year for having questions set and requiring answer to be in English, instead of in their own language, as in the case of Bengalese and Assamese. May we therefore request the favour of your making the following changes in the question papers in future:- (1) That the question in Mental Arithmetic, Needle works and History be in Khasi. (2) That explanation of passages and meanings from the English Text Book may be required to be in English and Khasi half of the marks being allotted to answers in each language.” 

The reply to the above letter came on 21st October 1902, where W. Booth, the Director of Public Instruction writes, “... I have the honour to say that I agree with the applicants on all points stated in their application. Children must be taught in their own vernacular to the end of the Upper Primary Standard.” Hajom Kissor Singh was appointed as one of the expert to select the text books to be prescribed for studies in the upper primary level. The fight given by Hajom Kissor Singh, Soso Tham and Samuel Shalam, was unknown to many Khasi educationists yet no mentioned was made to their great contribution in the days when the British were the masters of India. The missionaries gave the Khasis the written language but the Khasis with vision had to fight for their rights in order to get proper recognition of their language.

4.3.3 Contemporary translation activities in Khasi

Translation activity from English into Khasi continued to grow and to fulfill the requirement of upgrading Khasi as an honours subject.  F. M. Pugh single handedly translated a number of William Shakespeare’s work into Khasi. Since they were done in a hurry with the sole purpose of fulfilling a need they were considered as poor translation, however, no effort were made to correct them. S. J. Duncan translated Bernard Shaw’s “Androcles and the Lion” into “U Androklis bad u Sing” in 1975. Translation was also done from other languages of the world into Khasi by the Salesians of Don Bosco, such as the life of Namankura from Spanish under the title “Ka Jingim U Namankura”. Spanish and Italian songs which were translated by M. Kahit, T. Resto, H. Elias and others were published in “Ka Sur Syiang” in 1958-59. The Salesians were also responsible for translating a number of plays and dramas from English into Khasi which were acted by members of the Rympei Theatrical Centre (RTC) who were trained by the Salesians in their Sunday activities popularly known as oratory under Brother Mantaro and others. Works of Rabindranath Tagore were translated into Khasi by Esther Nora Lyngdoh Pugh in 1975 and published from Assam.

Other Khasi authors who translated the Indian classics into Khasi were Streamlet Dkhar and L. H. Pde “Ka Mahabharata”; L. H. Pde, “Ka Ramayana”, “Upanishad”, “Bhagawad Gita”. A collection of thirteen short stories translated into Khasi by H. W. Sten, Sylvanus Lamare, Streamlet Dkhar and Artidalin Myrthong. The collection was published by the Sahitya Akademi. Short stories for children in pictorial form were also translated by Kynpham S. Nongkynrih and Sylvanus Lamare. They were published by National Book Trust, India.

Translation of Khasi folk stories, poems and other forms into English and other languages started late. The earliest known translation was found in the book by P. R. T. Gurdon, titled “The Khasis” in 1904. The other collection compiled by S. N. Barkataki titled “Tribal Folk-Tales of Assam (Hills)’’ was published in 1970 by the Publication Board of Assam. A few poems of Soso Tham were translated into English by Oscar M. Wahlang, Kynpham S. Nongkynrih, H. W. Sten and others. Soso Tham’s poems were also translated into Hindi by Jean S. Dkhar. Story on the Peacock and a book “U Ngat Puri” was translated into Hindi and published by the Sahitya Akademi. A few Khasi poems were translated into English and published in the “Anthology of Contemporary Poetry from the Northeast” edited by Kynpham S. Nongkynrih and Robin S. Ngangom. Another book by Kynpham S. Nongkynrih titled “Around the Hearth: Khasi Legends” was published by Penguin, India in 2007.   

With the awareness of having Khasi literary works translated into English and other Indian languages some Khasi authors have taken up the task of translating their works but the problem is finding publishers for such translated works. Sahitya Akademi through its different programmes is encouraging Khasi authors to translate their poems and short stories.

Self Assessment Question 3

List the details of two important translated books, translated from Khasi to English and from English to Khasi each.

· Note: Your answer should be about 100 words. Please write your answer in blank space given below. 

· You may check your answer with the possible answer given at the end of the unit.

Ans.________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

4.4 A brief introduction to Khasi culture

Let us try to understand who a Khasi is. Understanding this is far from simple as it is linked to so many aspects of the Khasi way of life. A Khasi is one who not only takes the surname from the mother, or who speaks the Khasi language but he has manifold responsibilities as well. He is beset with family, social, religious, cultural and a number of other obligations. He is expected to know his kur (maternal relations) and kha (paternal relations), live and fulfill his duties in his community, own land, keep his traditions, know his rights and earn his livelihood righteously, and, worship an omnipotent and omnipresent God. This explanation is formed after an in- depth analysis of the Khasis and their way of life. The above is what has been accepted and practiced in every Khasi community without any legal sanction.

The definition of culture by E. B. Tylor, says that culture is "that complex whole which includes knowledge, belief, art, morals, law, custom, and any other capabilities and habits acquired by man as a member of society" (Tylor 1924 [orig. 1871]:1). While Margaret Mead (1937) wrote, “Culture means the whole complex of traditional behavior which has been developed by the human race and is successively learned by each generation. A culture is less precise. It can mean the forms of traditional behavior which are characteristics of a given society, or of a group of societies, or of a certain race, or of a certain area, or of a certain period of time.” In this paper we will take the definition of Tylor and analyze it part by part.

A Khasi lives very close with his Mother Nature and Nature lives in him. Nature for a Khasi is like a book from where he derives a lot of wisdom. Nature possesses the healing power for all bodily ailments. As a result a Khasi has a clear concept of the value and preservation of sacred forests and grove alike. A Khasi is rich in the indigenous knowledge regarding herbs, hence the popularity of Khasi herbal medicine today. A Khasi is also aware of the usefulness of different minerals like iron, limestones,  silimanites etc and how to use them. Nature’s cycles determine the various activities of a Khasi, whether cultural or religious and all work in harmony with it.

The Khasi tribes have different beliefs. God for them is the creator and He is all pervading. Some among them believe in the lesser gods known as ‘dken’. They believe in fairies popularly known as ‘ki puri’. They believe in different evil spirits which manifest themselves in the form of ‘u thlen’, ‘ka taro’, ‘ka bih’, ‘ka lasam’ and others. They also believe in the existence of a diviner or a divine practitioner who can explain perplexing situations and give solutions as well.

As a tribe they have their own indigenous art and it is revealed in the fabric they used for their traditional attires, ornaments, house construction, utensils, bamboo art works, implements used for cultivation and other such artistic work. However, it is to be noted they do not have figures of human or animals as sculptures. To preserve the memories of their ancestor, stones of different shapes and size, like monoliths, are lined up in a specific area. The custom of erecting monoliths to commemorate important events in the society continues even today. 

The Khasis are endowed with moral principles. They have their own ethical values which are passed on from one generation to the next. They are told to do good and shun evil, to respect the elders, and to earn righteously. At every stage there are moral principles to be followed and ignoring them will result in automatic rejection by the community. Along with moral values, the Khasis also have their own administrative law which is practiced by the community. Every village has its own headman who administers justice in consultation with the village council known as the ‘Dorbar’. Above him there is the traditional head known as the ‘syiem’ who is guided by the ministers of the kingdom to deliver justice through his court. The ‘syiem’ also collects taxes from the market place and from the subjects who are non-khasis. The Khasis also have a unique land tenure system and the person who takes possession of any land must utilise it and not to keep it as a waste land otherwise it is taken away from him.

The Khasis possess a number of customs, rites and rituals, some, are practiced even by the Khasi converts. These practices begin right from the birth of a child to the day a person passes away. During a marriage ceremony the maternal uncle plays an important role as negotiators. It is also customary for the bride to bear in mind the things she has to carry on her first visit to her mother-in-law’s house. An elaborate naming ceremony of a child takes place where the all important role is demonstrated by the symbols kept during the ceremony. There are also other ceremonies performed as the child grows up. Finally, when a person dies, again an important ceremony is performed in order to bid goodbye to the departed soul, with a hope to meet again along with all the other ancestors in the courtyard of God. It is important to note that, in all the ceremonies of the Khasis, betel nut and betel leaf play an important part. 

With education, conversion to Christianity and other factors, Khasi culture in all its richness seemed to be on the brink of almost losing its true colour. However, there is a new consciousness among the people about protecting the traditional and cultural wealth. In fact, a number of organizations which are socio-religious, cultural and even secular like Seng Khasi, Seng Khihlang, Seng Raid, the Hyññiew Trep Cultural Welfare Organisation (HCTWO), and the Rympei Theatrical Centre (RTC)  who actively participate  in the endeavour to preserve the rich Cultural Heritage of the Khasi people, whose life is by and large devoted to the service of both God and Man.

1.6 Summary

In this unit, we first went through the role of translation in the development of Khasi language and literature. We discussed the role of some of the major writers and translators who were Khasis, as well as Christian missionaries and some non-Khasi. We also listed some of the contemporary translations. These translations have been from both English to Khasi and Khasi to English. Through the translations, Khasi literature has reached a global readership. The unit also carried a brief outline of Khasi culture. From the outline, you will be able to see the issues involved in understanding Khasi language, culture and its folk traditions. The outline should help translators in getting a glimpse of the cultural background when translating Khasi literature.    

1.7 Readings and further references

Mead, Margaret

Tylor 1924

1.8 Answers to SAQs

Answer to SAQ 1: See section 1.3

Answer to SAQ 2: See section 1.3.1

Answer to SAQ 3: See section 1.3. 3

UNIT 5: Translation and Education (English-Khasi)
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5.1 Use of translation in education in Meghalaya

5.2 Translating education texts

5.3 Use of translation in classroom teaching

5.4 How to make classroom teaching more exciting through translation exercises among        learners

5.5 How translation skill can help enhance teaching learning outcomes

5.6 Some frequently faced problems in communicating knowledge in classrooms etc

5.7 Summary

5.8 Self-Assessment Questions:

                           5.8.1 Self-Assessment question 1

  

  5 nos. of Match the following questions

    

   5.8.2 Self-Assessment Question 2

     5 items of True or False questions

                     5.8.3 Self-Assessment question 3


    

  5 items of Fill in the blanks questions

5.9 Terminal Questions

5.10 Answers to Terminal Questions

5.11 References and Further Readings    
5.0 Introduction

Although you must be aware of the history of the Khasi language (Unit-4), let us quickly look at the beginnings of Khasi literature, in the written form. The Khasi Pnars first came in contact with the British in the latter half of the 18th Century, sometime in 1771. Till the advent of the missionaries, the relations with the British were mostly political and commercial. It was the missionaries who, with their educational, medical and proselytizing mission gradually converted more and more Khasis not only to Christianity, but to a way of life imitating the modes and manners of the West.

The first Indian convert Krishna Chandra Paul became the first missionary to the Khasi Pnars.  Around 1813 he succeeded in converting seven local people, two of them being Khasi. William Carey took keen interest in preaching the Christian doctrines among the Khasis and proposed to translate the Bible into Khasi in the Bengali script. Rev. Alexander B. Lish of the Baptist Mission from Serampore served from 1832 to 1838 and opened three Elementary schools at Cherra, Mawmluh and Mawsmai before abandoning its field of work. Rev. Lish also translated the gospel of St. Matthews into Khasi using the Bengali script, as the Khasis till then were without a script.

When the Welsh Presbyterian Church sent Rev. Thomas Jones and his wife to settle in Cherrapunjee to work amongst the Khasi Pnars in 1841, they saw the advantage of using the Roman script and did so discarding the Bengali script. The same year, the couple published the First Khasi Primer (Ka Kitab Ba Nyngkong, 1846) and another Khasi book, Ka Kot Tikir (Christian Catechism, 1845). In 1846, Ka Gospel U Mathaios (The Gospel of St. Matthew) was published. Other translated works by Thomas Jones included a translation of ‘A Mother’s Gift’ (1842) & A Father’s Gift by Welsh Rhodd Mam. Since Thomas Jones was able to reduce Khasi to writing he is considered as the ‘Father of Khasi Alphabets’. Succeeding missionaries like Dr. John Roberts continued the task of translation of religious and other books, used in school and church in particular. Dr John Roberts translated Bunyan’s, Pilgrim’s Progress and The Psalm of Life; a small Scriptural Catechism by Rev. W. Lewis (1848), a small Hymn book was compiled by Lewis (1850). The whole Bible was completely translated in 1891. The not-so religious books were William Pryse’s, Khasi Grammar (1859) and Hugh Robert’s Anglo-Khasi Dictionary (1870), John Robert’s Khasi Grammar and Khasi First Reader I-IV. The present system of spelling of Khasi is largely a legacy of the contributions of the early Welsh missionaries.

Dr. John Roberts laid the foundation of Khasi literature and earned the title of the Father of Khasi Literature. New schools were subsequently opened at Jowai and Sohbar. By the end of 1857, the total number of schools in the Khasi and Jaintia Hills was sixteen.

However it is interesting to note that Thomas Jones, after the death of his wife in 1845, realized that barring their want of written literature, the Khasi-Pnars were not savages at all but very cultured and highly civilized people. Therefore to say that the ‘education’ of the Khasi-Pnars began with the adoption of the Roman/Bengali script or the translation of the New Testament or the opening of elementary schools may be misleading. However, we cannot but agree with D.E. Pollard when he states: ‘it could be that the foreign literature they were reading in translation was more of an inspiration than the native literature: that it played a more positive role in shaping minds, in creating expectations, setting goals and delineating role models’. This statement rings true regarding the role of translation in education in Meghalaya, as we shall soon discover in the following sections.

In the last decade of the 19th century, when the Khasis were on the verge of losing their identity, men like U Babu Jeebon Roy, U Radhon Singh Berry, U Rabon Sing, U Nissor Singh and others marked the beginning of a fruitful period in the history of Khasi literature and contributed to the growth of the Khasi language. Radhon Singh Berrry along with Rabon Singh Suka and Jeebon Roy Mairom were responsible for perfecting the written Khasi language. After the British missionaries had introduced the Roman Alphabet in 1841, they kept the pronunciation intact and completed the alphabet by adding the letters ñ and ng and dropping the letters c, z, f, v, x and q. There are now 23 letters in the Khasi alphabet a, b, k, d, e, g, ng, h, i. ї, j, l, m, n, ñ, o, p, r, s, t, u, w, y. U Babu Jeebon Roy published the First Khasi Reader ‘Ka Kitab Pule Nyngkong’ in 1899, in which he and Radhon Singh Berry introduced the complete alphabet and correct spellings for the first time ever. 
5.1 Use of translation in education in Meghalaya

Translation and education gained further impetus after U Babu Jeebon Roy (1838-1903)  a man of great vision, observed that the books by the missionaries were about the great men of the West, their thoughts and deeds; or translations from the Bible and other books on Christian religion or some works in praise of the West. He saw that if the Khasi Pnars were to forge ahead they should be given higher education. It was through his tireless efforts that the first Entrance School was established in Shillong to give the Khasi youths an opportunity to enter the portals of higher education. He saw the danger of cultural suicide in the blind following of the West and therefore took steps to write books in Khasi to remind the Khasis of their great past, to acquaint them with their own history and familiarize them with their own noble traditions as well. He wrote a booklet on the Khasi Religion, as well as Readers for Schools. He believed that their education would be incomplete if the Khasi Pnars were not informed of the great Indian thoughts contained in the Indian Classics.

Familiar with not only English but also with Bengali and Sanskrit, he translated the Ramayana, the Hitopaedesha and the Buddha Deb Charitan into Khasi. He also wrote the Life of Chaitanya and the History of India in Khasi. He was convinced that the spread of education would be of little avail if reading materials were not within easy reach of the people. So he started the Ri Khasi Press in 1896 in order to develop the vernacular language and published books which may serve the general readers as well.

Thus the seed of modern Khasi Society sown by Rev. Lish and nurtured by Thomas Jones and others sprouted into a seedling, yet the Father of Modern Khasi is none other than U Babu Jeebon Roy. Babu Jeebon Roy laid the foundation of education for the Khasi Pnars in the true sense of the term, though he himself had very little schooling, yet he has been regarded as an educated man, being an autodidact and a self-taught man. His ideal of an educated Khasi is that an educated Khasi should be a broadminded person with a larger outlook on life. As Jiddu Krishnamurthy (1894-1986) says in his essay on, ‘The Function of Education’: “Not to imitate but to discover – that is education, is it not?”

Dr. Bhupen Hazarika, a prominent Assamese musician and film director says that, ‘Even though in the 19th Century Khasi writers Rev. Morkha Joseph Chyne, S.M. Amjad Ali and Dr. John Roberts advanced the Khasi literature to a great extent, but nobody touched the boundary of epic poetry till the arrival of U Soso Tham (1873-1940). 1930 to 1970 can be seen as the golden era of modern Khasi literature when the writers and poets like Radhon Singh Berry, Soso Tham, D. Wahlang, Rev. H. Elias, B.Thangkhiew, Primrose Gatphoh, Victor G. Bareh, F. M. Pugh, D. S. Khongdup, S. J. Duncan, O. M. Wahlang, W. D Jyrwa, B. R. Kharlukhi and many others placed Khasi Literature on a high altar.

With the substantial growth in the number of literates, there was also a rise in the number of books written. Khasi, no doubt was the ripiest among all the Mon-Khmer linguistic groups. Many of these books were considered of sufficient merit to be used as text-books and Khasi thus became the first tribal language in North-Eastern India to be recognized for High Schools. The first recognition was in 1900. By 1961, Khasi was recognized as a Major Language by the University of Gauhati which had assumed the authority of the Calcutta University in higher education in North Eastern India. Early in 1976, Khasi was given recognition as an Honours subject and there is a plan to include it as a paper for a subject of Comparative Studies in Languages & Literature at the post-graduate level.
5.2 Translating education texts

Prof. Radhon Singh Lyngdoh of Meghalaya says, ‘The name of Soso Tham rests on the highest pinnacle among the literary towers’. Soso Tham has to his credit his first published work, Ki Phawer u Aesop (1920), Ka Duitara Ksiar (The Golden Harp,1925) comprising 46 short poems, including lyrics, ballads, nursery rhymes and 14 translations of various English poets; and Ki Sngi Barim U Hynniew Trep (The Golden Days of U Hynniew Trep, 1936) containing 181 six-line stanzas is considered a bright star in the Indian literary sky. 

It is interesting to note that Soso Tham began his literary activity with both translating and transcreating.  It is when translation is taken a stage further that transcreation comes into play. Transcreation is the new buzz word for translation. The idea is taking the same concept in one language and completely recreating it in another language. It requires rigor and effort, the resultant copy therefore connects emotionally with the regional target group. For example, with translation, words such as ‘faithful’ and ‘accurate’ are normally used to describe the quality. But with transcreation, one should think more along the lines of ‘creative’, ‘original’ and ‘bold’. The goal of transcreation isn’t to say the same thing in another language; the aim of the game with transcreation is to get the same reaction in each language, something that translation in itself won’t be able to achieve.

In order to raise the moral awareness of his people, Soso Tham transcreated Aesop’s Fables (620BC), 210 of the 377 short narratives typically with animals as characters, conveying a moral designed to apply to humans as well. In all his wisdom, Soso Tham was able to go beyond the text itself to deconstruct on an intra-textual level and decode on a referential level- assessing culture-specific items, idiom and figurative language to achieve an understanding of the source text and embark upon creating a translation which not only transfers what words mean in a given context, but also recreates the impact of the original text within the limits of the translator’s own language system. Today Ki Phawer U Aesop remains the most quoted book in Khasi society and has been reprinted nineteen times since its publication in 1920. 

In the 20th Century, therefore, the translator is respected as a creative writer who gives his own interpretation of a literary work in a medium which is similar to but different from that of the original, though the original writer is still at the centre.

It took Soso Tham three long years to translate his first poem which was a nursery rhyme in 1922, Drive the Nail Aright by W.E. Hickson. He wanted to teach his students something new and perhaps the idea that the poem would affect so many people in their attitude towards life never even crossed his mind. Yet the foreign literature they were reading in translation was more of an inspiration than the native literature, it played a more positive role in shaping minds, in creating expectations, setting goals – these words echo what D.E. Pollard says in the introduction. When we think about the power of translated works, our mind becomes ignited to do justice to a piece of work and any exercise that accompanies this course will become more exciting as we are no longer ‘condemned to the sounds of our own voices’ (B. Hariharan) but our role changes to active agents breaking down the invisible barrier called language, at the same time open new avenues towards progress. As E. S. Bates says “Nothing can progress without translation”.

Let us ask ourselves ‘why did it take three years for the Poet Laureate of the Khasi people to translate a nursery rhyme?’ Perhaps the answer can be explicitly understood when we place the two poems side by side and realize that they have a lot in common:

1. Both  poems are written in four-line stanzas

2. Both the 1st  and 3rd lines of each stanza contain six syllables

3. Both have five syllables in the 2nd and 4th lines of each stanza

4. Both the 1st stanza is repeated as a refrain at the end.

5. The rhyme scheme have similar pattern: abab, acac, adad, aeae, & abab

Drive the nail aright, boys



Sah beit ha u prek, hep

Hit it on the head;




Ai na shata dar;

Strike with all your might, boys



Tangon eh tai-tai, hep

While the irons red.




Myndang saw u nar. 

When you’ve work to do , boys



Man ba trei jingtrei, hep,

Do it with a will;




Naduh mynsiem trei;


They who reach the top, boys,



Ki ban poi sha kliar, hep,

First must climb the hill.



Ban kiew lum ki dei.

Standing at the foot, boys,



Phai ka khmat shaneng , hep,

Looking at the sky;




Sdang naduh bas dang;

How can you get up, boys,



Kumno phin poi kliar hep,

If you never try?




La phim da pyrshang?

Though you stumble oft, boys



La jynthut bunsien, hep,

Never be downcast;




Wat ju tieng ne kyiuh;

Try and try again, boys,



Pyrshang iai pyrshang, hep

You will win at last.




Phin jop hi khadduh.

Drive the nail aright, boys



Sah beit ia u prek, hep,

Hit it on the head;




Ai na shata dar;

Strike with all your might, boys



Tangon eh tai-tai, hep

While the irons red,




Myndang saw u nar,

Drive the Nail aright.




Sah beit ia u Prek.


This poem proved to be a spring board after which Soso Tham threw himself into translation and translated ten other English poems into Khasi. He was the first poet to initiate secular literature with diction, both singular and genuine. U Soso Tham’s genius lay in his telling use of Khasi idioms which imparted to even translations of such mundane rhymes as ‘Drive the Nail Aright’, a new look. He was not one to be bound by the form of the original pieces which he took up for translation. This boldness of approach is clearly seen in, for example, his translation of Cowper’s ‘John Gilpin’, where he did not hesitate to use a non-Khasi phrase if that served his purpose and conveyed, as he wished, a sense of desperate urgency. Thus a translation is often the product not only of inspiration but also determination. Once given birth, translations acquire a life of its own and abandon their home base and attempt to invade new territories where other socio-cultural norms prevail. The translator’s duty is to provide a lively version of an original work, so that, he is able to create a strong aesthetic impact on his readers. This is perhaps the right approach to translation.
5.3 Use of translation in classroom teaching

For teachers who plan to use translation in the class room, the following guidelines are to be kept in mind:

· Translation is most feasible when the whole class speaks the same language. A teacher has to understand that multilingual classrooms are not ideal for any kind of translation. 

· Teachers must learn Error Analysis in order to identify, classify and explain the learner’s errors. Error is different from mistakes as the term ‘error’ refers to the systematic errors of the learner. Error is an inevitable part of the learning process and should be tolerated. In most cases, errors are due to inadequate exposure to the second language. Learners with different socio-cultural and psychological backgrounds make different types of errors. Learning of a language is a dynamic process, learners are guided and directed by teachers, and teachers learn from learners errors. There is a shift from teaching to learning. 

· Teachers are able to alter and adjust attitudes, methods and techniques to suit the level and capability of learner. Learners come from different backgrounds; possess different styles and academic levels.

· Teachers should limit error correction. More focus should be on what’s right rather than on what’s wrong in order to avoid negative effect on learner’s motivation.

· The teacher should go beyond focusing on the correct answer and call attention to “the way language is used to convey meaning, and the strategies he can use to recover meaning from the text”.

· The purpose of translation is to help learners develop their knowledge of English. It is a means to an end not an end to be achieved. However some learners may become translators and the basic knowledge they have gained in the classroom can serve as a solid ground for building up translation skills.

· Translation is an activity leading to discussions and reflections since there is not a single correct answer, and in the classroom it promotes three essential qualities in the language learning process: accuracy, clarity and flexibility.

· We should use translation in the classroom to promote language learning, to raise language awareness and to develop student’s autonomy.
5.4 How to make classroom teaching more exciting through translation exercises among learners

Alan Duff (1989) says teachers and students now use translation to learn, rather than learning translation. Translation was the basis of language teaching for a very long time. It was a key element of the Grammar Translation Method. In order to make classroom teaching more exciting through translation exercises, the following strategy may be observed:

a. Translation requires a motivated class. Translation activities must create a desire for communication.  The activities must stimulate and encourage the students to be creative and contribute their ideas.

b. The teacher needs to have a sophisticated knowledge of both the first language (L1) and first language (L1) culture.

c. The teacher must be as good as and better than the learners to manage translation activity.

d. If properly designed, translation activities in the classroom can practice the four skills (speaking, writing, listening & reading) and develop accuracy, clarity and flexibility in terms of communicative competence.

e. Translation is by its nature a highly communicative activity: the challenge is to make sure that the content being communicated is relevant and that we exploit all possibilities for communication during the activity.

f. Translation in groups can encourage learners to discuss the meaning and use of language at the deepest possible levels as they work through the process of understanding then looking for equivalents in another language.

g. Translation uses authentic materials. Students respond to relevant materials from the real world and with translation, teachers have an opportunity to select the most appropriate types of text.

h. Translation is interactive. It does not have to be a solitary activity. It can provide communication through classroom discussion with the teacher and among students through group work and peer correction. Learners should be focused on what they are saying rather than how they are saying it.

i. Translation is learner-centered. The learner-centered classroom is essential for effective teaching. Motivated students have input into the selection of materials and the design of the activities. The teacher allows for questions and feedback as students negotiate the meaning of language.

j. Learners can also work on translating different sections of a text and regroup to connect their parts into a full text, with suitable connecting language.

k. Learners can bring in short texts/proverbs/poems and present them to the class, explaining why they like them. These are then used for translation.

l. Learners work in groups on short texts then regroup and compare their versions before producing a final text. This can be compared with an ‘official’ published version. Learners translate; then other learners back translate, then compare versions and discuss why there are differences.

m. Another type of activity is the Word Order and Reference, since when we translate, it is of utmost importance to know not only what we want to say but also what is the correct order, as this can make a great deal of difference to what we want to say. Sometimes a word out of place can alter its meaning and cause ambiguity. 

n. Learners must be able to work independently of the teacher and determine what they want to say or write.
5.5 How translation skill can enhance teaching learning outcomes

Translation emerged in order to facilitate communication, yet translation skill can be rewarding for both the teacher and the learner in a number of ways:

1 Through translation activities, teachers can promote interaction among learners since they involve the negotiation of multiple possibilities of form and meaning.

2 Translation provides learners with the practice and skills necessary to communicate accurately, meaningfully and appropriately.

3 The practice of translation encourages the reflection on language usage and the exchange of different points of view, raising language awareness.

4 Translation trains the learner to search (flexibility) for the most appropriate words (accuracy) to convey what is meant (clarity)-Alan Duff.

5 Translation can be a support for the writing process. Teachers can focus translation activities on highly specific learning aims such as practice of certain vocabulary, grammar, style, register etc. It also lends itself well to work with other tools such as email and class web pages.

6 For many learners developing skills in translation is a natural and logical part of reaching higher levels, and being able to do this well is highly motivating.

7 Translation involves other useful exercises to expand the skills of paraphrasing, simplification and/or summarizing not only in the second language (L2), but also in the first language (L1).

8 By allowing or even inviting students to give different translations to a    word, teachers can check comprehension and introduce new vocabulary.

9 Hans J. Vermeer in his article, “What Does It Mean to Translate?” says ‘There are scientific theories of translation. But human translating remains intuitional’. Thus, translation is conceived more as an art and a skill than as a science. Translation requires great skill and ability and the translator’s work must remain largely spontaneous to retain its charm. A good translator should therefore be an ideal reader besides being an ideal writer. As Douglas Knight says regarding the essential qualities of a translator is:  “First, he should himself be an artist”. 

10 Translation gets people in this global village talking to each other and allows each of us to read what the other has written. It also gives us insights into why we find it difficult sometimes to speak to each other and be citizens of the world. It also makes us realize why we like or understand what the other has written. 

11 Translation becomes a window for change. It changes not merely the writers but also the readers. It affects writing styles and even styles of appreciation. Thus translation contributes towards the development of responsible individuals apt to interact in a world of many, different views.
5.6 Some frequently faced problems in communicating knowledge in classrooms etc.

The following are some of the problems that often occur while communicating knowledge in a classrooms situation:

· Explaining difficult concepts

· Explaining meanings of unfamiliar words and expressions

· Clearing up difficult grammatical issues

· Teaching pronunciation

· Explaining reading strategies

· Giving instructions for tasks

Sometimes there are certain words which commonly pose difficulties for literary translators as well which are caused not only by the differences between the Source Language (SL) and the Target Language (TL), but also due to the differences between the Source Culture and the Target Culture. These words relate to:

Ecology- flora, fauna, geographical features. The translator usually omits the reference, provided it does not affect either the beauty or the coherence of the text.

Material culture- clothes, food, housing, transport, communication, transport etc. Here the cultural items like food and clothes cannot be wholly omitted as they contribute in creating the atmosphere which may be peculiar to the culture that is described in the Source Language Text. Hence transliterating (i.e. using the closest corresponding equivalent word due to absence of literal translation) such words in the Target language script is the best option that a translator can make.

Social culture- work and leisure, organizations, customs, ideas etc. It is the translator’s privilege to use his discretion to create the right response to the Source Language Text.

Descriptions of non-verbal communication like facial expressions, gestures etc. These also create serious difficulties when the source language culture and the target language are widely different. The expression “he beat his breast” means to congratulate oneself in the Chokwe language of Central Africa, though it suggests repentance in English. A literal meaning in this case would often convey the very opposite of what is implied. Since different cultures express themselves in different ways, in order to express the same thing to the people of a different culture, we may have to put it in a different way.

Proper nouns- names and nicknames. It is essential for the translator to understand the significance of the naming system before he decides to use any one particular name. A name in the source language may have a meaning which is mostly lost in the Target language. If the meaning is to be preserved, then the name itself will have to be changed in the translation, which may result in clumsiness of expression so the name is just transliterated and results in the loss of the name’s implications.

There can also be three types of untranslatability:

· Linguistic untranslatability: The two factors responsible for this problem are Polysemy- when a word has more than one meaning, and the other is oligosemy- when the meaning is restricted

· Cultural untranslatability:  This may cause serious problems for the translator as the meaning of words in terms of their referents and their function in the cultural context become rather untranslatable. Three situations have been presented;

· When a term in the Source Language does not have a corresponding referent in the Target Language which performs the same function. For example, in some languages there are no words for snow, for such phenomenon is outside the range of experience of their speakers. Hence it may be difficult to translate ‘as white as snow.’ However the closest natural equivalent to the phrase which has a corresponding function ‘as white as milk’ is used instead.

· When the referent in the Source Language is present in the Target Language but has a different function to perform. For example, the Greek word ‘heart’ means ‘abdomen’ in Conob, and ‘liver’ in the Kabba-Lakka language of French Equatorial Africa. It is the duty of the translator to find the substitute term for the intended meaning.

· When a term in the Source Language does not have a corresponding referent or any other referent with parallel function in the Target Language. In such circumstances either foreign words are borrowed or descriptive phrases are employed. For example, when speaking about amethyst in a language which does not have a name for it, the translator can say “a valuable stone called amethyst”.

· Aesthetic untranslatability: This is an area not usually mentioned in translation criticism. This may be because beauty lacks a common parameter to measure aesthetic effects as the aesthetic appreciation of the same work will differ from person to person.

Although meaning is context bounded, context is boundless. The translator has an important task to do to portray and represent the ‘other’ culture, its society, traditions, context and situations furthermore s/he has to professionally move s/he readers into that ‘other’ world. As Peter Newmark (1981) says “A successful translation is probably more dependent on the translator’s empathy with the writer’s thought than on affinity with language and culture”.
5.7 Summary

In today’s world translation has turned into an industry. It has, no doubt, been a vehicle for change in many countries of the world. In Meghalaya, the desire of the British to communicate with the locals has been the tiny spark which led to the establishment of educational institutions. For a long time the syllabi in the schools contained translated versions of writings from the West. Nevertheless people like Soso Tham, U Babu Jeebon Roy took advantage of their education and were able to produce gems of thought and even become the conscience of the Khasi Pnar people. However the value of translation has come to light and it is hoped that it will unlock the hidden treasures of the indigenous people and bridge the gap that still exist between the East and the West, at the same time preserve and enrich their language and culture. 
5.8 Self Assessment Questions:

5.8.1 Match the following-

Dr. John Roberts

Father of Khasi Literature

Ri Khasi Press

1896

U Babu Jeebon Roy

Father of Modern Khasi

Ki  Phawer u Aesop

1920

Aesop’s Fables

620BC


5.8.2 True and False questions:

· The Bible was wholly translated in 1891- True

· Soso Tham’s,  Ki Phawer u Aesop has been reprinted nineteen times- True

· Translated texts gradually lead to the establishments of elementary schools- True

· Hugh Robert’s Anglo-Khasi Dictionary was published in 1870-True

· The first complete alphabet and correct spellings of the Khasis was introduced by U Babu Jeebon Roy and Radhon Singh Berry in 1899-True

5.8.3 Fill in the blanks questions:

a. In 1900________________ became the first tribal language in North Eastern India to be recognized for High schools.

b. It took Soso Tham ________ years to translate his first poem which was a nursery rhyme in 1922.

c. __________________ is the new buzz word for translation.

d. ____________________ classrooms are not ideal for any kind of translation.

e. Translation is by its nature a highly ____________________ activity.

5.9 Terminal questions

· Transcreation is the new buzz word for translation. Elaborate.

· Do you think that translation is an intrinsic part of communication? Explain.

·  How far has translation contributed to the growth of educational institutions in Meghalaya?

· How can translation exercises become an exciting venture among learners?

· Show some of the problems that a translator encounters from time to time.

· How can translation skill help enhance teaching learning outcomes?

· What are frequently faced problems in communicating knowledge in classrooms?

· What are the three types of untranslatability? Explain with examples

· What are some of the words that pose difficulties to literary translators?
5.10 Sample Answer to terminal questions. Give your answer the other questions similarly.

1. Transcreation is the new buzz word for translation. Elaborate

In translation, the original writer is still at the centre. Sometimes word by word translation may not resonate well with the intended readers. This is when transcreation comes into play. Transcreation basically means recreating a text for the target group, in other words, “translating” and “recreating” the text. The idea is taking the same concept in one language and completely recreating it in another language.  Transcreation is usually applied to marketing and advertising and not to legal or technical translation where the stress is on accuracy. A transcreator must have excellent knowledge of both the source language and the target language; he must possess thorough knowledge of the cultural background; and understand the ‘message’ that it is aiming to convey. The purpose of transcreation is not just conveying the meaning but to produce the same ‘reaction’ in the source language, in the target language. 

When Soso Tham transcreated Aesop’s Fables, as an artist, he was able to transcend the styles, images, emotions, and cultural background on the one hand, and retain the original concept on the other. Ki Phawer U Aesop therefore connects emotionally with the regional target group. He has been able to achieve what translation in itself will not be able to achieve. The maxims that are found in the Khasi version of Aesop’s Fables are at present of proverbial nature and are widely used that sometimes the transcreator rightly seems to take the place of the writer. As was said of Dryden’s translation of Homer: “It is beautiful, but there is no Homer in it” applies to Ki Phawer u Aesop: “It is beautiful, but there is no Aesop in it, just U Soso Tham”. No wonder transcreation is the new buzz word for translation.
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Unit 6: Translation and Tourism in Meghalaya
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6.0 Objectives

After reading this unit, you will be able to:

f. List the major dimensions of tourism in Meghalaya;

g. Identify the role of translation in the tourism sector of Meghalaya; and

h. Do practice of translating tourism information from English to Khasi 

6.1 Introduction: tourism and translation

As global travel becomes increasingly popular, the importance of providing translation services in the tourism industry becomes significant. Translation services are incredibly important in the tourism industry for a number of reasons. Primarily, these services ensure that visitors to foreign countries are able to communicate effectively with others and they are able to understand the materials and information that are presented to them. Translation services are utilized in a wide variety of contexts, including the translation of written materials on transport vehicles such as planes, buses, trains, and subways, as well as vocally through spoken tour guides or audio-visual tapes and films. By including translation services into the tourism industry, travelers are able to go just about anywhere without having to worry about miscommunication or misunderstanding. This opens up a new opportunity for both travelers and for tourist destinations, since more people will be able to travel without having to necessarily learn the language of another culture. There are many benefits to providing translation services in the tourism industry. As mentioned above, it helps to facilitate easy travel for visitors from all over the globe. By making the travel experience simpler and comfortable for visitors through translation services there will be rewards in terms of increase revenue from foreign visitors. This may also allow for more people to take business trips to these locations, which will have great economic benefits for the entire area. 

6.2 Tourism and translation in Meghalaya

Tourism industry in Meghalaya has seen a sharp rise and is growing rapidly. This also involves vivid tours to different cities, towns and places of interest in Meghalaya. As tourism is a service industry, success of a business in this industry depends on the customer satisfaction. Therefore it is important for the people involved in this industry to speak in the language of their customers. Hence tourism translation is unique from many other specialty fields of translation because it does not require an in-depth knowledge of complex technical terms unintelligible to the average person.

Translation plays an effective role in promoting tourism. Tourism translation allows travel agencies, tour operators, hotels and other businesses to reach out to potential customers around the world. It also promotes and enhances customer satisfaction by assisting them to learn few local basic communicative sentences or words which would tremendously boost marketing sales, communication, especially in the rural and remote areas, which in turn will also become very educative and generate a sense of pride and joy not only to the tourists but to the local people as well. This may also go a long way in improving and promoting culture tourism. Therefore, tourism translators and tourism translation are in high demand.

The importance of translation in the tourism industry can be summarized as follows.

· The Translation services help the tourists visiting a foreign country in understanding the local people and their culture.

· They also help the tourists to communicate effectively in the local language.

· It helps to facilitate easy travel for visitors from all over the globe.

· This is also beneficial for the companies because, when they offer translation services at popular tourist sites, they will have increasing number of yearly tourists.

· By providing multilingual copies of informational booklets, guided tours, menus, travel brochures and more, businesses are able to reach a greater number of potential clients.

· Language translation also helps in promoting the tourist place, a country, a region, a city or a nature reserve.

· Translation also helps in the increasing the sales or the companies/departments operating in the tourism industry.

· Translation helps in creating interest in tourists to go to a particular place and to deal with a particular business.

6.3 Vocational aspects of translation in tourism

Translation in the tourism industry offers a wide range of vocational opportunity. The major areas are tour/tourists guides, travel agencies/tour operators, hospitality sector like hotels, resorts, etc and the transport sector. Let us look into one of these sectors in detail.

Tour/tourists guides

The Art of Guiding is a skill; it is the skill of selecting information and varying it for different audiences. It is also the skill of presenting it in a simple and precise way and of allowing the visitor to see and to understand what he wishes and wants to learn. This requires training and preparation for acquisition of the needed skills; hence, the importance of Translation courses and the Guide training courses.

A tour guide/tourist guide is a person who guides the tourists and offers them all relevant information about the place they are visiting which may include places of interests, religious and historical sites, museums, and venues of other significant interest. A tour guide must be capable of interpreting the cultural and natural heritage of an area and possess a specific qualification usually issued and/or recognized by the appropriate authority.

Therefore, Tour guides must have thorough knowledge about the cities, regions and/or countries where they work. It is the responsibility of the tour guide to help travelers understand the culture of the region and the way of life of its inhabitants. This may include translating the local languages (source language) into a desired language (target language) and vice versa. Tour guides are expected to promote the cultural and natural heritage and at the same time impress on the visitors the significance of the place they are visiting. Considerable importance is placed on the tour guide’s knowledge of folk tales, history and culture. He/she is expected to furnish the right information to tourists and not disappoint them.

We had listed some of the important vocational areas in the tourism sector. These sectors are operational in Meghalaya too. Below are listed some of the translation activities related to travel and tourism:

1.0 Guidebooks and visitor guides

2.0 Travel and tourism websites

3.0 Brochures and flyers

4.0 Museum and exhibition guides

5.0 Newspaper/magazine articles

6.0 Advertising and marketing materials

7.0 Newsletters

8.0 Contacts & Correspondence

9.0 Online databases


Self Assessment Question 1

List four different types of tourism literature which can be translated for tourism promotion. Give three reasons why they need to be translated.

· Note: Your answer should be of one hundred words. Use the space given below for writing your answer. 

· You may check your answer with the possible answer given at the end of the unit.

Ans.

           _____________________________________________________________________________

6.4 Frequently-asked-questions of the tourists

Some of the frequently asked questions of the Tourists in Meghalaya relate to transport and communication, accommodation, places of interests, history, geography, and culture. Most ‘why’, ‘what’, ‘where’, ‘when’, ‘how’ questions, are as follows:

	1.
	 Hello  (greetings):
	Khublei

	2.
	Thank you:
	Khublei

	3.
	How are you? / How do you do?
	Kumno phi long?

	4.
	What is your name?

	Kaei ka kyrteng jong phi?

	5.
	What is this?
	Kaei kane?


	7.
	What do you want?

	Phi kwah aiu?

	8.
	Please come in:
	Sngewbha rung

	9.
	Please sit down:
	Sngewbha shong

	10.
	I am sorry:

	Wat sngew eiei

	11.
	Please wait for a while
	Sngewbha ap shiphang

	12.
	Can I help you?
	Phi donkam jingiarap ei ei?

	13.
	Goodbye
	Leit suk

	14.
	Let us go
	Ia ngin ia leit noh


Accommodation

	1.
	Where can I find a good hotel to stay?

	Hangno nga lah ban ioh jaka sah/ing basa kaba bha ba ngan sah?

	2.
	Will you go to the hotel?
	Phin leit biang sha jaka sah/ ing basa/hotel?

	3.
	This is a small Hotel
	Kane kadei ka jaka sah/ingbasa/ hotel ka ba rit

	4.
	The Hotel is big
	Kane kadei ka jaka sah/ingbasa/ hotel ka ba heh

	5.
	Welcome
	Wan sngewbha

	6.
	This is a beautiful place
	Kane ka long ka jaka ka ba itynnad

	7.
	Thank you for your help
	Khublei shibun iaka jingiarap jong phi

	8.
	I want to stay in this place
	Nga kwah ban sah ha kane ka jaka

	9.
	I want to stay in/occupy Luxurious rooms
	Nga kwah ban sah ha ki kamra ba bha tam.

	10.
	I want to stay in a hotel which is near to a market place/shopping area
	Nga kwah ban sah ha ka iinbasa/jakasah/hotel kaba don hajan jong ka iew/jaka leit siew leit tda

	11.
	I do not want to lodge in this hotel
	Ngam kwah ban sah ha kane ka iingbasa/hotel

	12.
	I want to shift to another hotel
	Nga kwah ban kynriah noh ia ka iingbasa/jaka sah/hotel

	13.
	I have a comfortable stay here
	Nga sngewtynnad bha ban sah hangne/ha kane ka jaka

	14.
	I will visit again next time
	Ngan sa wan biang sa shisien ha kawei pat ka por.


Transport and Communication

	1.
	What are the transport facilities available for the trip?

	Kiei ki jait kali kiba lah ban ioh nangne?




	2.
	When will your vehicle come?
	Lano ka kali jong phi kan wan?

	3.
	What is your vehicle’s registration number?
	Katno ka nombor kali jong phi?

	4.
	There is no vehicle out there
	Ym don kali hang thie

	5.
	This is your ticket
	Kane ka dei ka tiket jong phi

	6.
	This bus goes to umroi*
	Kane ka bos ka leit sha umroi*

	7.
	Where can I get the ticket please?
	Nangno ngan lah ban ioh tiket?

	8.
	There is the ticket counter
	Hangtei ka jaka die tiket ka don

	9,
	How far is the station from here?
	Katno ka jngai ka jaka ap kali /steshon nangne ?

	10.
	The bus leaves at 5 o clock in the morning
	Ka Bos kan mih ha ka por 5 baje mynstep

	11.
	Go by taxi
	Leit da ka taxi

	12. 
	Can I get a taxi here?
	Nga lah ban ioh kali nangne?

	13.
	What is the best way to travel in the State? 
	Kiei ki rukom leit kai kiba biang tam ha ka jylla ?


Marketing

	1.
	We want to go shopping
	Ngi kwah leit thied jingthied

	2.
	How much does this item cost / What is the price of this item?
	Katno kane ka tiar ka shong dor?

	3.
	The shop is closed 
	Ka dukan ka lah khang

	4.
	Do you want anything more?
	Phi dang kwah eiei shuh?

	5. 
	Please pack it well
	Sngewbha song bha iaka

	6.
	What are the major shopping/ marketing centers here?
	Ki ei ki jaka leit siew/ thied jingthied kiba biang tam hangne

	7.
	I want to hire a vehicle from here
	Nga kwah ban shim wai kali nangne

	8.
	This item is too costly
	Kane ka mar/tiar ka rem eh/palat

	9.
	Can we bargain in this market/shop/place?
	Hato ngi lah ban ia pan dor na kane ka iew/dukan/jaka?

	10.
	I want to go to another place from here
	Nga kwah ban leit noh sha kawei pat ka jaka


Places of Interests

	1.
	How do we visit Mawsynram*?
	Kumno ngin leit kai sha Mawsynram* ?

	2.
	How far is Mawlynnong * village from Shillong?
	Katno ka shnong Mawlynnong* ka jngai na Shillong?

	3.
	What are the must-see places in Meghalaya?
	Kiei ki jaka jngoh kai kiba itynnad kiba dei beit ban leit?

	4.
	We want to visit Golflinks
	Ngi kwah ban leit kai sha golflinks

	5.
	We want to take rest
	Ngi kwah ban shong thait shuwa

	6.
	We want to collect/buy souvenirs from here
	Ngi kwah ban lum/thied ia ki tiar sahkynmaw nangne

	7. 
	How far is Cherrapunjee from here?
	Katno ka jngai ka Sohra nangne?

	8.
	I/We want to go back
	Nga/Ngi kwah ban leit phai noh

	9.
	We want to take pictures
	Ngi kwah ban shondur

	10.
	At what time should we come back here?
	Katno baje/por ngin sa ia wan biang hangne?

	11.
	I/We want to go to Ranikor*
	Nga/Ngi kwah ban leit sha Ranikor*

	12.
	I am feeling tired
	Nga lah sngewthait 


*Name of any other place of interest also

Food

	1. 
	What are the main local dishes available here?
	Kiei ki jait jingbam tynrai kiba lah ban ioh hangne?

	2. 
	Are vegetarian dishes available please?
	Hato ngi lah ban ioh ki jingbam ba la shet tang da ki jhur?

	3.
	We want non-vegeterian dishes?
	Ngi kwah ki jingbam ba la shet na ka doh

	4.
	Can I have tea/coffee/fruit juice please?
	Sngewbha ai ia nga / ngi da ka sha / kophi             /umsoh

	5.
	What are the local fruits available here?
	Ki ei ki soh tynrai ba lah ban ioh nangne?

	6.
	I am feeling hungry
	Nga la sngew thngan

	7.
	The food tastes very good
	Ka jingbam ka long kaba bang bha

	8.
	I want to eat local food items
	Nga kwah bam da ki jingbam tynrai

	9.
	What is special in the menu today?
	Kiei ki jingbam kyrpang ba la pynkhreh mynta ka sngi?

	10.
	I want to pack these food items
	Nga kwah ban song ia kine ki jingbam


Administration

	1.
	Why is Meghalaya called the ‘Abode of clouds’?
	Balei ia ka Meghalaya la khot ka ‘jaka shong ki lyoh’?

	2.
	What are the units of administration in Meghalaya?
	Ha kano ka rukom la bhah / phiah iaka synshar khaddar ha Meghalaya?

	3.
	Who is the Governor of Meghalaya?
	Uei u Lat jong ka Meghalaya?

	4.
	Who is the Chief Minister of Meghalaya?
	Uei u Myntri Rangbah duh jong ka jylla?

	5.
	How many districts are there in the State?
	Ka jylla ka don katno tylli ki distrik?

	6.
	Can you please give me the police helpline number please?
	Sngewbha ai ia nga u helpline nombar jong ki pulit

	7.
	In case of sickness, what is the nearest hospital to visit?
	Ynda iohpang, kaei ka jaka sumar kaba jan tam?

	8.
	Can you show me the way to the library please?
	Ka long phin sngewbha pyni/batai ia nga ka jaka buh kot jong ka sorkar/library?

	9.
	Where is the Assembly house located?
	Haei ka don ka Iing Dorbar Thawain?

	10.
	I want to lodge a complaint in the police station
	Nga kwah ban leit ai jingmudui sha steshon pulit


People, Culture and Tradition

	1.
	What are the major tribes in Meghalaya?
	Ki ei ki jaitbynriew kiba kham bun paid ha Meghalaya?

	2.
	Are they all following a matrilineal society?
	Hato baroh ki bud iaka rukom shim jait na ka kmie?

	3.
	What are the major festivals in Meghalaya?
	Ki ei ki rukom leh kmen tynrai ha Meghalaya?

	4.
	Are people in Meghalaya hospitable?
	Hato ki briew ha Meghalaya ki long kiba bha bad kloi ban iarap?

	5.
	What are the staple foods of the people in Meghalaya?
	Kiei ki jingbam ba kham kyrpang jong ki briew ha Meghalaya?

	6.
	What are the main occupations of the people in Meghalaya?
	Kiei ki jait kam kiba ki briew jong ka Meghalaya ki ju kham trei?

	7.
	What is the traditional dress of the Khasi ladies known as?
	Kumno ki ju khot ia ka riam tynrai jong ki kynthei khasi?

	8.
	I want to go to the prominent Cultural museum?
	Nga kwah ban leit kai sha ka jaka buh tynshop kaba kham paw

	9.
	Can you tell me stories of “U Lum Shyllong”?
	Hato phi lah ban iathuh ia nga ia ka khana shaphang “U Lum Shyllong”?

	10.
	Before the advent of Christianity what was the main religion of the people of Meghalaya?
	Shuwa ka jingwan jong ka niam Kristan, kaei ka niam kaba ki briew jong ka Meghalaya ki bud?


Miscelleneous

	1.
	What are the types of clothes to wear in summer/winter?
	Kiei ki jaid jaiñ kiba biang ban phong ha ka por lyiur / tlang

	2.
	Where is the nearest hospital available?
	Kaei ka hospital kaba jan tam nangne?

	3.
	Where is the nearest Bank located?
	Hangno ka bank ka bajan tam ka don?

	4.
	See you again
	Ngin sa ia shem biang

	5.
	We had a great time
	Ngi la ia sngewtynnad bha


6.5 Activity

In this section, you will find several types of information brochures dealing with different kinds of content. Your task will be to translate these information brochures into Khasi and vice versa. After translation, you can get others to read your translations and assess whether the translations communicate the content of the information brochures. The first three brochures are handouts, usually one page printed on both the sides. The first two brochures will serve as translation activity from Khasi to English. The third and fourth brochures are translation activity from English to Khasi. The third brochure contains a description of Shillong town while the fourth brochure is aimed at introducing Meghalaya with all its different features.

Information Handout 1

Meghalaya: Ka jaka jngoh kai

Ka Jylla Meghalaya ka don ha ka thaiñ shatei lam mihngi jong ka ri India. Ka don hapdeng 85.49’ bad 92.52’ East Longitude bad hapdeng 20.1’ bad 26.5’ North Longitude. Ka jingjrong ka long haduh 300 kilometres bad ka jingiar ka long haduh 100 kilometre. La tawiar sawdong ia ka na shaphang shatei da ka Goalpara, Kamrup bad Nowgong Distrik; shaphang mihngi, da ka Karbi Anglong bad North Kachar Hill Distrik na Assam; bad na shaphang shathie bad sepngi, da ka ri Bangladesh.

Ia ka kyrteng Meghalaya, lah ioh ne sot na ka ktien Sanskrit kaba mut “Ka Ri jong ki Lyoh”. Ka kyntien Meghalaya ka thew bad ka ringdur ia ki lumbah, ki wah, ki lyoh ba rben bala pynshong nongrim thik kum ka kyrteng ba ka ioh; namar ia ka jaka hi baroh kawei la tap lut tawiar da ki lyoh ba rben kiba wanrah slap. Ia ki kliar jong ki lum, la tap tawiar da ki lyoh ba rben itynnad kiba pynitylli/ryntih bad bym lah ban pyniapher ia ki. Ka nongbah jong ka Meghalaya ka dei ka Shillong.

Ka Meghalaya ka la kylla long ka jylla kaba laitluid hapoh ka jylla Assam ha ka 2 tarik Iaiong 1970, bad ka la long ka jylla ba pura ha ka 21 tarik Kyllalyngkot 1972. Ka Indira Gandhi kaba long ka Myntri Rangbah duh jong ka ri India ha kato ka por ka la long ka Kongsan ha ka sngi ba la pynskhem ia ka jylla Meghalaya kum ka jylla ba laitluid ba la pynlong ha Madan Polo, Shillong.

Ka jylla Meghalaya ka long kawei na ki jylla kaba itynnad tam ha ka ri India baroh kawei. Ka mariang kala kyrkhu bad thehsei ia ka da ka jingbun u slap, ka sngi ba tyngshaiñ, ki law kyntang, ki syntai lum kiba jrong, ki kshaid ba kyrhuh, ki wah ba shat phalang, ki wahduid ba thiah lyngngai bad nalor kitei baroh, la shong la sah ruh da ki riewstad kiba khraw bad shemphang. U Shongknor barim jong ka Lok Sabha, u Dr. G. S. Dhilon (bam kwai ha dwar U Blei), hadien ba ula iohi ia ka jingthaw jong kane ka jylla, ula thoh sngewtynnad da kine ki kyntien harum:

“Tucked away in the soaring hills of the eastern Himalaya, Meghalaya nestling in the clouds, is a brave romantic dream. With its own distinct identity, its own tradition and culture, arts, music and social customs, this dream-child of the hill-people is a bright scion in the fabric of Indian polity. Teeming with a flora, perhaps the richest in our sub-continent, blessed with nature’s bounty in mineral and forest resources, with a cheerful hospitable and extremely individualistic people, this young State stands a proud witness, as much to the incredible wealth and diversity of our land, as to the great resilience of our political system. Meghalaya is a land of pregnant-potentialities awaiting unfoldment. It is a gratifying thought that these sturdy and exceptionally gifted people are now on the road to development and on a challenging programme of reconstruction and modernization, uninhibited by a sense of encroachment on their tradition and style of living. There can be no doubt that this young State now stands poised for a future of growth and progress”

Ia ka jylla Meghalaya, la niew ba ka dei kawei na ki jylla ba itynnad tam ha ka ri India. La tip ia ka da bun jait ki kyrteng sin kum: Ka Meghalaya

Ka ri kaba itynnad pynshohbieij

Ka ri ba pynkhring

Ka ri ki lum-ki wah ba itynnad

Ka ri jong ka jingpynshohbieij ka bymjukut

Ka Scotland jong ka ri mihngi

Ia ka jingitynnad ka mariang ba pynshohbieij la kyrkhu da ka mariang hi bad ka jingsyaid bad jinglehbha/jingpdiang sngewbha jong ki briew jong kane ka jylla ka pyni bad pynkhring ia ki briew kiba na bar-ri bad na la ri kiba wan jngoh kai khamtam kito ki shnong kiba ai jingmyntoi ia ki da ka jingtynnad ba ki shem.

Information handout 2

Shisien peit ia ka Meghalaya

Jaka


: 22,429 Sq. Kms.

Distrik
: Don 7 (hynniew) tylli ki distrik ha kane ka jylla kiba la tip kyrteng kum, East Khasi Hills, West Khasi Hills, Jaintia Hills, Ri-Bhoi District, East Garo Hills, West Garo Hills and South Garo Hills.

Civil Sub-Division
: Sohra, Mairang, Mawkyrwat, Amlarem, Khliehriat,   Ampati, Resubelpara and Dadenggiri

Jaka Khlaw

: 8510 Sq, Km.

Jingbun paid

: 29, 64,007(2011 provisional census)

Jingrben


: 132 per sq. km.(2011 provisional census)

Jingnang jingstad

: 75.48% (2011 provisional census)

Jaitbynriew tynrai

: Austric, Tibeto-Burman

Jingkynjang

: 1496 metres

Jinghap slap

: 241.5cm

Ktien-thylliej

: Khasi, Phareng & Hindi.

Ka riam- ka bei

: Lyiur (April to October): jaiñ stang. 




: Tlang (November to March): jaiñ saiwul ne jaiñ rben

Jinglong suiñbneng

: Lyiur – Max. 23[image: image2.png]


 C- Min. 15[image: image3.png]


 C 




: Tlang – Max. 15[image: image4.png]


 C – Min. 03[image: image5.png]°C






Nongshong shnong ba kongsan
: Khasi, Jaintia and Garo

Ki mar poh-khyndew ba kongsan
: Dewiong, mawshun, maw-it, mawshynrut, mawleiñ, maw-marbul

Jingmih ba pawnam na ki khlaw
: Diengsawdong, siej, pai, kymbat dawai, traw

Ki jingmih ba pawnam na 

ka rep-ka riang
: Khaw, riewhadem, phan, kynphad, sohniamtra, sying, latyrpad, sai nalia, kait & sohtrun

Mrad
: Hati, Khla, Khla-thapsim, dngiem, sniang khlaw

Sim


   : Han, sim-puh dieng, moina

Lynti-Syngkien:

Ka Kad Rel ba jan tam
   : Guwahati ha Assam, kaba jngai 103 kms na Shillong

Ka Kad Liengsuin ba jan tam
: L.G.B airport ha Borjhar, Guwahati ha Assam ba jngai 128 kms bad shim kumba 3 kynta haba shong kali

Ka Kad Liengsuin ha Umroi
: Ka Kad Liengsuin jong ka jylla, kaba jngai kumba 31kms na Shillong tangba ba dei tang na ka bynta ki liengsuin kiba rit (ATR planes) kiba iasoh bad ka jylla Kolkata. 

Information handout 3

Shillong

Meghalaya’s capital, Shillong and also the District Headquarters of East Khasi Hills District is situated at an altitude of 1,496 metres above sea level. It is named after the “Shillong Peak” overlooking the city. There are many legends about the name ‘Shillong’. It has also been the capital of Assam since 1874 with a temporary break from 1905 to 1912. The city was founded by Col. Henry Hopkinson, Commissioner of Assam in 1864. In that very year, the headquarters of the district Officer of the Khasi Hills were transferred from Cherrapunjee to Shillong. Shillong’s picturesque setting and salubrious climate were found very suitable for sanatoria and holiday home of the British civilians, who were tormented by the heat in the plains. It was also considered an ideal situation for the establishment of a military cantonment to keep vigil on the entire north-east. The capital city has a bracing climate throughout the year. This city has been the seat of Government since the consolidation of the British administration in this part of India more than a century ago.

Shillong is also called as the ‘pine city’, the ‘ Air-conditioned city ’ because of its pleasantness and the abundance of pine trees with their needle-like leaves that fills the air with their intoxicating aroma throughout the year. The city is well connected with motorable roads all-over, charmingly different from other hill stations, and presents a natural scenic beauty with waterfalls, brooks, pine groves and gardens. The place, the people, the flora and fauna and the climate all combine to make Shillong an ideal resort throughout the year. Shillong offers, amenities for tourists with good hotel accommodations, facilities for sports, angling, trekking and hiking.

Shillong is connected by the National Highway 40 with the rest of the country through Assam. It is also well connected by road with other important towns of the States.

Shillong is also the Headquarters of the North-Eastern Council (NEC), the Eastern Air Command the Assam Regimental Centre, the North Eastern Hill University (NEHU) Martin Luther Christian University (MLCU). A bench of the Guwahati High Court also functions from Shillong. The North-East Telecom Circle has its headquarters at Shillong. Shillong is also the Regional Headquarters of Power Grid for North Eastern Region. NEIGRIHMS, the first and the only Postgraduate Medical Institute in the North Eastern Region and third in the Country has been established in Shillong. Shillong also boasts of having the first Indian Institute of Management (RGIIM) in the North Eastern Region and the 7th in the Country. The 12th National Institute of Fashion Technology (NIFT) has also been set up in Shillong.

Information Brochure 4

Tourism in Meghalaya

Meghalaya Tourism in Meghalaya which has become a vital part of the economy in the State, has evolved enormously during the recent years. With the initiative taken by the Central Government as well as the endeavor of the State Government in Meghalaya, it has now taken a new dimension. The following are the main features which is the major attraction for both domestic and foreign tourists.

Natural features

The Khasi and Jaintia Hills which forms the central and eastern part of Meghalaya is an imposing plateau with rolling grasslands, hills and river valleys. The southern face of the plateau is marked by deep gorges and abrupt slopes. At the foot of these slopes, a narrow strip of plainland runs along the international border with Bangladesh. The northern section of the plateau has an undulating topography with a series of hills rising to almost the same height, extending northwards to slope gradually merging with the plains of Assam. The height of the central plateau hovers around 1500m with Shillong Peak (1965m), the highest point in the plateau overlooking Shillong Town.

The Garo Hills which forms the western part of Meghalaya is lower in elevation. The greater part of Garo hills range in height from 450m to 600m and drop steeply to the Brahmaputra valley on the North and to the plains of Bangladesh on the south. Nokrek peak (1412m) east of Tura town is the highest peak in western Meghalaya. A number of rivers, which are non navigable reign this mountainous state.

The natural features of Meghalaya which include its rivers, forests, mountains, hills, landscapes etc are the major attraction sites.

Forest (Flora and Fauna)

Meghalaya is one of the states in the country which has enormous natural beauty and resources in terms of a wide variety of flora and fauna. It has an extremely rich and varied collection of rare and very rare species of plants ranging from Tropical, sub-tropical, to the Temperate. The total forest area in the State is 349.56 thousand hectares which includes reserved forests, protected forests, National park and unclassed forests. The principal forest products include Sal, Teak, Titachap, Gomari, Bol, Pine, Birch and Makri-Sal. Pitcher plant Nepenthes khasiana the insect eating plant is found in plenty in Jaintia Hills, West Khasi Hills and South Garo Hills Districts.

Meghalaya is also rich in fauna. Elephants, tigers, Bears, wild boars, leopards, golden cats, leopard cats, Binturongs, slow loris, monkeys of different types. Squirrels, exotic and rare birds like hornbills, partridges, pheasant, teals, snipes, geese, ducks, and quails are found in plenty.

The State has two National Parks, viz, Nokrek and Balpakram and two Wildlife Sanctuaries, known as Nongkhyllem and Siju respectively.

Climate

The State enjoys a temperate climate. It is directly influenced by the South-West Monsoon and the northeast winter wind. The four seasons of Meghalaya are: Spring – March and April, Summer (Monsoon) – May to September, Autumn – October and November and Winter – December to February.

The Monsoon usually starts by the third week of May and continues right to the end of September and sometimes well into the middle of October. Maximum rainfall occurs over the southern slopes of the Khasi Hills, i.e. over the Sohra and the Mawsynram platform, which receives the heaviest rainfall in the world. The average rainfall in the State is 12,000 mm.

Shillong is a beautiful and pleasant hill station for summer retreat right from the time of the British period.

Principal Languages

The principal languages in Meghalaya are Khasi, Pnar and Garo with English as the official language of the State. The khasis speak of a dialect that belongs to the Mon-Khmer branch of the Austric family and it is thus akin to the language spoken by the tribes of central India and the Nicobar islands. The Khasi language is believed to be one of the very few surviving dialects of the Mon-Khmer family of languages in India today.

Roads and Communication

Meghalaya is a Hilly State, at present the State is not on a Railway Map of India as yet but efforts are continuing to open up a new railhead connecting Guwahati and the State though it will serve a limited route only. River transportation is not feasible because of the hilly undulating terrain through which the river flows. The only airport in the State is at Umroi 31 kms from Shillong linking Shillong to different States. Hence roads are the only means of bulk transportation in Meghalaya. 

Roads – Six National highways are there namely, NH 40, NH 40-E, NH 44, NH 44-E, NH 51, NH 62 which passes through the state of Meghalaya for a distance of 606 kms.

Aviation – Umroi airport

People, Culture & Region

The people of Meghalaya are not of the same ethnic origin. The Khasis and the Jaintias are believed to be the remnants of the first Mongolian overflow to India. They established themselves in the present homeland in the remote past and owing to their geographical isolation, succeeded in maintaining their independence until the consolidation of the British administration in this part of India. The Garo Hills is the homeland of the Garos who prefer to call themselves ‘Achik”. They originally inhabited, according to legend, a province of Tibet named Toura and left due to some reasons. They wandered in the Brahmaputra valley for centuries in search of a permanent home and later occupied Nokrek, the highest peak in Garo Hills.

Meghalaya’s main ethnic communities, each having its own distinctive customs and cultural traditions are the Khasis (of Mon-Khmer ancestry), the Garos (of Tibeto- Burman origin) and the Jaintias said to be from South East Asia. The common trait binding all three communities is their matrilineal system in which the family lineage is taken from the mother’s side. The people of Meghalaya are known to be hospitable, cheerful and friendly. Perhaps Meghalaya is one of the largest and most thriving matrilineal populations of the world.

Traditionally, the Khasis believed that their religion is God given and is based on the belief of one supreme God, the creator ‘U Blei Nongthaw’ A Khasi is a deeply religious person, who has an intense love of life. He believes that life is God’s greatest gift and he has to account for it again in the hereafter.

The Jaintias and Khasis have the same religion, although, the Jaintias were, at one point of time, more influenced by Hinduism. They have a superstition that the Taro or Jam (a collective name for such spirits), like the Khasi Thlen, is an evil spirit bringing wealth to its owner and disease or death to its victims in a variety of ways.

The Garos believed in one supreme Creator, Rabuga who is the sustainer and commander of the world. The other spirits are the representatives of the supreme Creators. The spirits connected to the Garo’s agricultural life are appeased by sacrifices but never worshipped. The Headman is an integral part of the village and acts as religious head.

However, many members of the Khasi, Jaintia & Garo communities have converted to Christianity and one can see a number of churches as well as temples, mosques, gurdwaras and monasteries in Meghalaya.

Festivals

Festivals are usually meant for social entertainments and merry making but most of them have deep religious connotations based on culture and tradition. These festivals are all community affairs and reflect the jovial nature of the hill people, their simple character and also their way of life. Most of the festivals are connected with religious rites. They are also an expression of ethnic art forms and culture, as manifested in their dances, music and songs and their colourful festive dresses and ornaments. During the festivals, the people eat, drink and indulge in fun and merrymaking.

Some of the important festivals of Meghalaya are:

1. Nongkrem Dance

2. Shad Suk Mynsiem

3. Beh Deinkhlam

4. Wangala Dance

Places of Interest in Meghalaya

Some of the must-see places in Meghalaya are:

1. Shillong: Lady Hydari Park, Shillong Peak, Museum of Entomology(Butterfly Museum),  Golflinks, Ward’s Lake, Museum of Culture of the North East.

2. Cherrapunjee

3. Mawsynram

4. Mawlynnong Village

5. Nongkhnum

6. Nartiang

7. Jakrem

8. Nokrek Peak

9. Siju Cave

10. Balpakram National Park

11. Reserve Forest at Mawphlang

Besides these Meghalaya is also blessed with beautiful rivers, Caves, Mountains etc. Krem Dam, the largest sand stone cave in the country is located in the vicinity of Mawsynram village. There are about 800 caves and caverns of all types, sizes and shapes in the State.

Tourist Spots in Meghalaya

Table 1:  Number of Tourist Spots in Meghalaya

	Districts
	2003
	2004
	2005
	2006
	2007

	Jaintia Hills
	6
	6
	6
	6
	6

	East Khasi Hills
	27
	27
	27
	33
	33

	West Khasi Hills
	4
	4
	4
	4
	4

	Ri-Bhoi
	4
	4
	4
	4
	4

	East Garo Hills
	7
	7
	7
	7
	7

	West Garo Hills
	9
	9
	9
	9
	9

	South Garo Hills
	7
	7
	7
	7
	7

	Meghalaya
	70
	70
	70
	70
	70


Source: Directorate of Tourism Meghalaya

Tourists Visiting Meghalaya

Table 2: Number of tourists visiting Meghalaya from 2003-2007

	Year
	Indian
	Foreign
	Total

	2003
	371953
	6304
	378257

	2004
	433495
	12407
	445902

	2005
	375911
	5099
	381010

	2006
	4000287
	4259
	404546

	2007
	457685
	5267
	462952


Source: Directorate of Tourism Meghalaya

Education and Languages

The real beginning of western education in the Khasi Hills in particular and Meghalaya in general can be traced back to the fourth decade of the nineteenth century, the initiative being taken by the Christian missionaries. The first Missionary who came to Cherrapunjee was Alexander B. Lish of the Free Church mission at Serampore. He started three schools towards the end of 1832, at Cherra, Mawmluh and Mawsmai which were later closed down when Lish left Cherrapunjee in about 1842. The same schools were later reopened when Thomas Jones of the new Welsh Calvinistic Methodist (Presbyterian) Mission arrived and under him many new schools were later opened which were mainly primary schools along with the help of some local educated Khasis like u Lurshai, u Nising and U Jom. Every year showed a record of progress and within 40 years a steady progress had been made towards opening of Middle English schools, ultimately leading to High Schools and Colleges. The other missionaries were the American Baptist Mission in Garo Hills areas in 1873, the Roman Catholic Missionaries, and the Ramakrishna Missionaries. It was also at the initiative of the Christian Missionaries that the Khasi and Garo languages and literatures have developed and emerged in the list of Modern Indian Languages. Thomas Jones is known as the “Father of Khasi Alphabets”.

Principal Languages

The principal languages in Meghalaya are Khasi, Pnar and Garo with English as the official language of the State. The Khasis speak a dialect that belongs to the Mon-Khmer branch of the Austric family and it is thus akin to the language spoken by the tribes of the central India and the Nicobar islands. The Khasi language is believed to be one of the very few surviving dialects of the Mon-Khmer family of languages in India today.

6.6 Summary

In this unit on translation and tourism, we discussed how translation plays an important role in promotion of tourism. We also discussed how translation can be effectively used in tourism promotion of Meghalaya. Thereafter, we went through some of the commonly asked questions in tourism. We gave examples of these questions in both English and Khasi. The objective of the examples was to indicate the problems involved in translating from Khasi to English and vice versa as well as indicate the skills required to be good interpreter in the tourism sector. In the last section, you had carried out activities of translation, translating tourism related materials from English to Khasi.

6.7 Answer to SAQs

Answer to SAQ 1: See section 1.3

Answer to 1.6: Activity: Sample translation for Information handouts 1 and 2

Information handout 1

Meghalaya: a tourist hotspot

The State of Meghalaya is situated in the north-eastern part of India. It lies between 85.49’and 92.52’ East Longitude and between 20.1’ and 26.5’ North Latitude. It extends for about 300 kilometres in length and about 100 kilometres in breadth. It is bounded on the north by Goalpara, Kamrup and Nowgong districts, on the east by the Karbi Anglong and North Cachar Hills districts, all of Assam, and on the South and West by Bangladesh.

Meghalaya is a Sanskrit term, meaning “Abode of clouds”. The Word Meghalaya conjures up thoughts of high hills crested with clouds and true to its name for half the year, from late April to September, rain bearing clouds envelop the land. The hilltops are usually covered by dense but beautiful clouds making them almost inseparable and indistinguishable. The capital of Meghalaya is Shillong.

Meghalaya became an Autonomous State within Assam on 2nd April, 1970, and as full-fledged State on 21st January, 1972. The then prime minister Smti Indira Gandhi, inaugurated the full-fledged State of Meghalaya at Polo ground, Shillong.

Meghalaya is a beautiful State, one of the most beautiful in the whole country. Nature has blessed her with abundant rainfall, smiling sun-shine, dark virgin forests, high plateaus, tumbling waterfalls, crystal rivers, dreamy streamlets, and above all, with sturdy intelligent and virile people. The former Speaker of the Lok Sabha, the late Dr. G.S. Dhilon, had beautifully summed it up when he observed soon after the creation of the State – 

“Tucked away in the soaring hills of the eastern Himalaya, Meghalaya nestling in the clouds, is a brave romantic dream. With its own distinct identity, its own tradition and culture, arts, music and social customs, this dream-child of the hill-people is a bright scion in the fabric of Indian polity. Teeming with a flora, perhaps the richest in our sub-continent, blessed with nature’s bounty in mineral and forest resources, with a cheerful hospitable and extremely individualistic people, this young State stands a proud witness, as much to the incredible wealth and diversity of our land, as to the great resilience of our political system. Meghalaya is a land of pregnant-potentialities awaiting unfoldment. It is a gratifying thought that these sturdy and exceptionally gifted people are now on the road to development and on a challenging programme of reconstruction and modernization, uninhibited by a sense of encroachment on their tradition and style of living. There can be no doubt that this young State now stands poised for a future of growth and progress”

Meghalaya is considered as one of the most beautiful states in India. It has been known by many different epithets like; Meghalaya:


The land of alluring beauty;


The land of enchantment;


The land of majestic landscapes;


The land of eternal charm;


Scotland of the east;

The spellbound natural beauty blessed by nature and the warm and hospitality of the people beckons and attracts people from within and outside the country who toured the states especially the villages which offered unique places of interests and experiences.  

Information handout 2

Meghalaya at a glance

Area


   : 22,429 Sq. Kms.

Districts
: There are seven districts in the State namely, East Khasi Hills, West Khasi Hills, Jaintia Hills, Ri-Bhoi District, East Garo Hills, West Garo Hills and South Garo Hills.

Civil Sub-Division                         : Sohra, Mairang, Mawkyrwat, Amlarem, Khliehriat,   Ampati, Resubelpara and Dadenggiri

Forest Area

: 8510 Sq, Km.

Population


: 29, 64,007 (2011 provisional census)

Density


: 132 per sq. km (2011 provisional census)

Literacy


: 75.48% (2011 provisional census)

Racial origin of the people
: Austric, Tibeto-Burman

Altitude


: 1496 metres

Rainfall


: 241.5cm

Language


: Khasi, English & Hindi.

Clothing

                   : Summer (April to October): Light Tropical. 



                   : Winter (November to March): Woolen.

Climate

                   : Summer – Max. 23[image: image6.png]
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                   : Winter – Max. 15[image: image8.png]
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Major tribes

: Khasis, Jaintias and Garos

Major Mineral Resources
:Coal, Limestone, Sillimanite, Dolomite, Fireclay,  Feldspar,   Quartz and Glass-sand

Principal Forest Produce
: Timber, Bamboo, Reed, Cane, Ipecac, Medicinal herbs   and plants, Cinnamon, Lemon-grass and Thatch-grass.

Principal Agricultural Products
: Rice, Maize, Potato, Cotton, Orange, Ginger, Tejpata, Areca nut, Jute, Mesta, Banana and Pineapple.

Wildlife
: Animals: Elephant, Tiger, Leopard, Bear, Panther, Wild Boar, etc.

Birds


   : Duck, Hornbill, Myna, etc.

Communication:

Nearest rail head

: Guwahati in Assam, 103 kms away

Nearest Airport                            : L.G.B airport at Borjhar, Guwahati in Assam which is 128 kms far and takes about 3 hours by road

Umroi Airport
       : State- owned airport, 31kms away from Shillong but only  for small    ATR planes connected to Kolkata metro only  

NOTES

